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Greg Johnson, the previous editor of TOQ, had the wonderful idea 
for an issue on how Libertarianism intersects with issues of White ra- 
cial nationalism. The topic is an important one. Unlike explicit asser- 
tions of White identity and interests, libertarianism is considered part 
of the conservative mainstream. It doesn’t ruffle the feathers of the 
multicultural powers that be. Indeed, as discussed in several of the 
articles here — particularly the article by Simon Krejsa, libertarianism 
is an ideology of national dissolution that would greatly exacerbate 
problems resulting from immigration. 


IGNORING THE REAL WORLD: LIBERTARIANISM AS UTOPIAN METAPHYS- 
ICS 

Several prominent libertarians have advocated open borders except 
for immigrants clearly intent on violating personal or property rights. 
As Krejsa notes, libertarians ignore the reality that the peoples crowd- 
ing our shores often have powerful ethnic ties and that they are typi- 
cally organized in well-funded, aggressive ethnic organizations. These 
ethnic organizations have a vital interest in a strong central govern- 
ment able to further their interests in a wide range of areas, from wel- 
fare benefits to foreign policy. In other words, they act far more as a 
corporate entity than as a set of isolated individuals. Further, the im- 
migration policy advocated by Libertarians ignores the reality of racial 
and ethnic differences in a broad spectrum of traits critical to success 
in contemporary societies, particularly IQ, criminality, and impul- 
sivity. Social utility forms no part of the thinking of Libertarianism. 
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In reading these articles, one is struck by the fact that libertarianism 
is in the end a metaphysics. That is, it simply posits a minimal set of 
rights (to ownership of one’s own body, ownership of private proper- 
ty, and the freedom to engage in contracts) and unflinchingly follows 
this proposition to its logical conclusion. The only purpose of gov- 
ernment is to prohibit the “physical invasion” of another’s person or 
property. It is a utopian philosophy based on what ought to be rather 
than on a sober understanding of the way humans actually behave. 
Not surprisingly, as Simon Lote and Farnham O’Reilly point out, 
there have never been any pure libertarian societies. There are power- 
ful reasons for that. 

Indeed, libertarianism philosophy reminds me of Kant’s categorical 
imperative which states that one must “Act only according to that 
maxim whereby you can, at the same time, will that it should become 
a universal law.” The imperative defines a conception of moral obliga- 
tion, but it certainly does not follow that others will behave in a moral 
way. One would be naive indeed to suppose that a philosophy of 
moral obligations would make people nicer. Kant would never have 
said that we should arrange society on the supposition that people 
will behave in the ways that they are morally obligated. 

Similarly, the libertarian idea that we should alter government as if 
the governed are an atomistic universe of individuals is oblivious to 
the fact that a great many people will continue to behave on the basis 
of their group identity, whether based on ethnicity or on a voluntary 
association like a corporation. They will continue to engage in net- 
working (often with co-ethnics) and they will pursue policies aimed at 
advancing their self-interest as conditioned by group membership. If 
they have access to the media, they will craft media messages aimed 
at converting others to agree with their point of view — messages that 
need not accurately portray the likely outcomes of policy choices. Me- 
dia-powerful groups may also craft messages that take advantage of 
people’s natural proclivities for their own profit without regard to the 
weaknesses of others —a form of the unleashing of Darwinian compe- 
tition discussed in the following. 

This minimal list of human interests is grounded in neither theolo- 
gy nor natural science. A focus of Trudie Pert’s essay is the conflict 
between libertarian philosophy and traditional Catholic collectivism 
with its group-protecting function based on the concept of natural 
law. From the standpoint of evolutionary biology, a society engi- 
neered according to libertarian ideology would unleash a Darwinian 
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struggle of competition between individuals and groups. Since, as 
Vitman Tänka notes, there is nothing in libertarian ideology to pre- 
vent voluntary associations, people in a libertarian society would nat- 
urally band together to advance their interests. Such groups would 
see their own interests as best satisfied by a strong government that is 
on their side. 

The libertarian utopia would thus be chronically unstable. Indeed, 
Krejsa quotes Peter Brimelow who notes that a libertarian society with 
completely open borders would result in enormous pressures for 
powerful state control — immigration as the “Viagra of the state”: 
“Immigrants, above all immigrants who are racially and culturally 
distinct from the host population, are walking advertisements for so- 
cial workers and government programs and the regulation of political 
speech — that is to say, the repression of the entirely natural objec- 
tions of the host population.” 

A libertarian utopia would also unleash exploitation of the weak 
and disorganized by the strong and well-organized. Both Pert and 
Krejsa point out that a libertarian society would result in violations of 
normative moral intuitions. For example, parents could sell their chil- 
dren into slavery. Such behavior would indeed be evolutionarily mal- 
adaptive, because as slaves their reproductive opportunities would be 
at the whim of their master. But such an option might appeal to some 
parents who value other things more than their children as the result 
of genetically or environmentally induced psychiatric impairment, 
manipulative media influence, or drug-induced stupor in a society 
lacking social controls on drugs. 

Moreover, in the libertarian Eden, regulations on marriage and 
sexual behavior would disappear so that wealthy men would be able 
to have dozens of wives and concubines while many men would not 
have access to marriage. Sexual competition among males would 
therefore skyrocket. 

In fact, the social imposition of monogamy in the West has had 
hugely beneficial consequences on the society as a whole, including 
greater investment in children and facilitating a low pressure demo- 
graphic profile that resulted in cumulative investment and rising real 
wages over historical time.! In other words, progress. 


1 Kevin MacDonald, “What Makes Western Culture Unique?” The Occidental 
Quarterly 2(2), 9-38, 2002. 
http:/ /www.toqonline.com/archives/v2n2/TOQv2n2MacDonald.pdf; 
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Admittedly, benefits to the society as a whole are of no concern to 
libertarians. But, from an evolutionary perspective, they ought to be. 
An evolutionary approach has the virtue of being solidly grounded in 
a science of human interests, both explicit and implicit, whereas Liber- 
tarianism relies on metaphysical assertions. The fact is that dysfunc- 
tional societies are ultimately non-viable and likely to be pushed aside 
by more functional groups. Without the economic expansion brought 
about by the social controls on sexual behavior, the West may well 
have not embarked on the expansion and colonization beginning in 
the 15" century. Ultimately, social controls on sexual behavior bene- 
fited the vast majority of Whites. 

The same can be said of social controls on sexual behavior. Social 
support for high-investment parenting has always been a critical fea- 
ture of Western social structure until the sexual revolution of the 
1960s. Since then, all of the markers of family stability have headed 
south — including divorce rates and births out of wedlock for all races 
and ethnic groups. (Nevertheless, there are very large differences be- 
tween races and ethnic groups in conformity with J. Philippe Rush- 
ton’s life history theory of race differences.’) 

But this relative lack of social support for marriage has had very 
different effects depending on traits like IQ. For example, a well- 
known study in behavior genetics shows that the heritability of age of 
first sexual intercourse increased dramatically after the sexual revolu- 
tion of the 1960s.° In other words, after the social supports for tradi- 
tional sexuality disappeared, genetic influences became more im- 
portant. Before the sexual revolution, traditional sexual mores applied 
to everyone. After the revolution, genes mattered more. People with 
higher IQ were able to produce stable families and marriages, but 
lower-IQ people were less prone to doing so. These trends have been 
exacerbated by the current economic climate. 


Kevin MacDonald, “The Establishment and Maintenance of Socially Imposed 
Monogamy in Western Europe.” Politics and the Life Sciences 14, 3-23, 1995. 

http:/ /www.csulb.edu/~kmacd/Monogamy1995.pdf 

2 J. Philippe Rushton, Race, Evolution, and Behavior (New Brunswick, NJ, Transac- 
tion, 1994). 

3 M. P. Dunne, N. G. Martin, D. J. Statham, W. S. Slutske, S. H. Dinwiddie, K. K. 
Bucholz, P. A. F. Madden, and A. C. Heath, “Genetic and environmental contribu- 
tions to variance in age at first sexual intercourse.” Psychological Science 8 (211-216, 
1997). 
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The triumph of the culture of critique therefore resulted in a more 
libertarian climate for sexual behavior that tended to produce family 
pathology among people at the lower end of the bell curve for IQ, par- 
ticularly an increase in low-investment parenting. This in turn is likely 
to have decreased the viability of the society as a whole.* 


COULD WHITE ADVOCACY BE THE OUTCOME OF VOLUNTARY ASSOCIA- 
TIONS? 

It is interesting to consider whether a vibrant White advocacy 
movement could be the outcome of voluntary association in a society 
constructed along libertarian lines, as proposed by Tänka, who uses 
the Amish as an example. That is, Whites could come to realize that 
they have a natural interest in forming a voluntary association to ad- 
vance their interests as Whites, much as Jews have done since the En- 
lightenment. (In traditional societies, Jewish groups were tightly con- 
trolled to prevent defection and “cheating,” i.e., engaging in acts such 
as undermining Jewish monopolies or informing on other Jews that 
were deemed harmful by the Jewish community as a whole. Tradi- 
tional Jewish society was the antithesis of libertarianism.) 

Such an outcome is theoretically possible but (like the rest of the 
libertarian wish list) would be unlikely to occur in the real world. In 
the real world, media-powerful groups and groups able to dominate 
prestigious academic institutions would indoctrinate people against 
identifying as Whites bent on pursuing White interests, as they do 
now. In the real world, there would be financial inducements to avoid 
White advocacy, including well-paid careers opposing White advoca- 
cy and economic consequences meted out by powerful voluntary as- 
sociations, especially associations dominated by non-Whites hostile to 
White identity and interests — also the case now. A White advocacy 
movement would therefore have a great deal of inertia to overcome. 

And yet, voluntary association is the only way that a powerful 
White advocacy movement could develop. We are seeing the begin- 
nings of such movements, especially in Europe with the rise of explic- 
itly anti-Muslim and anti-immigration parties. 


4 Kevin MacDonald, “The Dissolution of the Family among Non-Elite Whites.” 
The Occidental Observer (April 9, 2010). 

http:/ /www.theoccidentalobserver.net/2010/04/kevin-macdonald-the- 
dissolution-of-the-family-among-non-elite-whites/ 
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However, if a White-advocacy movement gains power, it would be 
foolish indeed to retain a libertarian political structure of minimal 
government. As noted by Farnham O’Reilly, the rights of the individ- 
ual must remain subservient to the welfare of the group. If indeed 
White interests are worth defending, then furthering those interests 
must be the first priority. That would mean acting against media- 
powerful interests that produce messages countering White identity 
and acting against voluntary associations (such as the Southern Pov- 
erty Law Center and the Anti-Defamation League) that mete out eco- 
nomic penalties against Whites who identify as White and wish to 
pursue their interests as Whites. (It is noteworthy at of the nine au- 
thors of this issue of TOQ, seven use pseudonyms. The exceptions, Robert 
Griffin and I, both have tenure and thus have protected positions.) 

Indeed, one might note that the greatest obstacle to the triumph of 
a White advocacy movement now is that current Western societies are 
organized along (imperfectly) libertarian lines. That is, the Western 
commitment to economic individualism (which allows vast concentra- 
tions of wealth by individuals) combined with the legitimacy of using 
that wealth to influence government policy, control media messages, 
and penalize White advocates, has allowed the creation of a semi- 
Darwinian world where very powerful interests have aligned them- 
selves against White advocacy. This in turn is leading to natural selec- 
tion against White people as they become overwhelmed demograph- 
ically by non-Whites. In such a world, Whites, especially non-elite 
Whites, will eventually be at the mercy of hostile non-White groups 
with historical grudges against them — a category that at the very 
least includes Jews, Blacks, and Mexicans. Again, there is no reason 
whatever to suppose that a society engineered along libertarianism 
lines would prevent associations based on ethnic/racial ties. The ra- 
cialization of American politics in the semi-libertarian present is well 
advanced, with over 90% of Republican votes coming from Whites, 
and increasing percentages of Whites voting Republican. 


LIBERTARIANISM FITS WITH THE EVOLUTIONARY PSYCHOLOGY OF 
WHITES 

Nevertheless, having pointed to the pitfalls of libertarianism, it 
must be said that the individual freedom and liberty that are the 
hallmarks of libertarianism “feel good” to us Europeans, as empha- 
sized by Simon Lote and Robert Griffin. All things equal, we would 
rather live in a society with minimal restraint on individual behavior. 
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(However, all things may not be equal, as Simon Krejsa points out, 
since the vast majority of Whites would prefer to live in a non- 
libertarian society that was predominantly White rather than a liber- 
tarian society that was predominantly Black. Race matters.) 

In my view, individualism is an ethnic trait of Europeans — the on- 
ly group to have invented individualistic societies. (Ironically, for the 
reasons set out above, the semi-libertarian structure of contemporary 
Western societies may ultimately be the demise of the West.) This 
judgment is based on a variety of data. For example, European family 
patterns indicate that Europeans, far more than other groups, have 
been able to free themselves from clan-based social structure (a form 
of collectivism) and develop societies with a high level of public trust 
needed to create modern economies. 

That’s perhaps why reading Ayn Rand has been so exciting for so 
many of us, as emphasized by Gregory Hood in his prize-winning es- 
say. We thrill to the idea of talented, productive, competent people 
who are able to create their own worlds and are not bound by the pet- 
ty conventions of society — who seem larger than life. It is, as Hood 
points out, a White World, peopled by heroic Nordics, with “an Aryan 
code of achievement, appreciation of hierarchy, and a robustly de- 
fended philosophy of greatness“; it is “a world where uniquely West- 
ern values such as individualism, the rule of law, and limited gov- 
ernment are taken for granted.” 

I confess that when I first read Atlas Shrugged in high school, I was 
very much taken with it. Readers of her work naturally cast them- 
selves in the role of John Galt or similar Randian super-person. Her 
characters appeal to our vanity and our natural desire to live free of 
burdensome constraints and to be completely in charge of our own 
destiny. I recall when driving across the country shortly after reading 
it that I took special notice of all the signs of eponymous businesses — 
Johnson’s Lumber Co., Hansen’s Furniture, Mario’s Pizza, Ford auto- 
mobiles. All were the creations of individuals with drive and ambition 
— people creating their own worlds. 

It’s an attractive image, but as an evolutionist I understand that 
humans must think in terms of the larger picture — what Frank Salter 


5 MacDonald, “What Makes Western Culture Unique?”; 

Kevin Mac Donald, “Eric P. Kaufmann’s The Rise and Fall of Anglo-America.” The 
Occidental Observer (July 29, 2009). 

http:/ /www.theoccidentalobserver.net/ articles / MacDonald-Kaufmann.html 
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terms “ethnic genetic interests.”° And to effectively further our ethnic 
genetic interests, we must take account of the real world and accept 
the need for restraints on people’s behavior, as argued above. The 
good news is that, as Hood notes (see also Tanka’s essay), the road to 
a sense of White advocacy and a sense that Whites have interests often 
begins with Ayn Rand and libertarianism. 

The European tendency toward individualism is also associated 
with moral universalism (as opposed to moral particularlism, famous- 
ly, “Is it good for the Jews?”) and science (i.e, inquiry free from in- 
group/ outgroup biases, with each scientist an independent agent un- 
attached to any ingroup). The tendency toward moral particularism is 
especially important when thinking about Libertarianism. The Euro- 
pean tendency toward moral universalism implies a relatively strong 
commitment to principled morality — that is, moral principles that 
are adhered to independent of cost to self or family.” This contrasts 
with non-European societies where there is a much greater tendency 
for family and kinship ties to color moral judgments.® 

This devotion to principled morality is most apparent in the Puri- 
tan tradition of American culture — likely the result of prolonged evo- 
lution in small, exogamous, egalitarian groups in northern Europe.’ 
An egregious example is Justice John Paul Stevens who recently va- 
cated the court, allowing President Obama to replace him with Elena 
Kagan, an undistinguished law school graduate who benefited greatly 
from Jewish ethnic networking and who is likely to reflect to values of 
the mainstream left-liberal Jewish community. 


6 Prank K. Salter, On Genetic Interests: Family, Ethny and Humanity in an Age of 
Mass Migration (New Brunswick, NJ: Transaction, 2006; originally published by Pe- 
ter Lang [Frankfurt Am Main, 2003]). 

7 Kevin MacDonald, “Evolution and a Dual Processing Theory of Culture: Appli- 
cations to Moral Idealism and Political Philosophy.” Politics and Culture (2010[Issue 
1], April). 

http://www. politicsandculture.org/2010/04/29/evolution-and-a-dual- 
processing-theory-of-culture-applications-to-moral-idealism-and-political- 
philosophy/ 

8 Kevin MacDonald, “Psychology and White Ethnocentrism.” The Occidental 
Quarterly 6(4) (Winter, 2006-07, 7-46). 

http:/ /www.kevinmacdonald.net/WhiteEthnocentrism.pdf 

J. G. Miller and D. M. Bersoff, “Culture and Moral Judgment: How Are Conflicts 
Between Justice and Interpersonal Responsibilities Resolved?” Journal of Personality 
and Social Psychology 62 (541-554, 1992). 

? MacDonald, “What Makes Western Culture Unique?” 
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Stevens therefore is the ultimate non-ethnic actor, allowing himself 
to be replaced during a Democratic administration that would be very 
unlikely to appoint someone like himself. This lack of an ethnic sense 
is reflected in his writing: 


“The ideas of liberty and equality have been an irresistible force 
in motivating leaders like Patrick Henry, Susan B. Anthony, and 
Abraham Lincoln, schoolteachers like Nathan Hale and Booker 
T. Washington, the Philippine Scouts who fought at Bataan, and 
the soldiers who scaled the bluff at Omaha Beach,” he wrote in 
an unusually lyrical dissent [in a 1989 flag burning case]. “If 
those ideas are worth fighting for—and our history demon- 
strates that they are —it cannot be true that the flag that uniquely 
symbolizes their power is not itself worthy of protection.!0 


Ideas are worth fighting for, but Stevens has no interest in advanc- 
ing the cause of WASPs as an ethnic group. Here he idealizes non- 
White Filipinos fighting alongside Whites to secure a set of principles. 
He has no concern that there will be no more WASPs on the court for 
the foreseeable future, presumably because he thinks that what's im- 
portant is that certain ideas will continue to guide the country. 

The multicultural left should build statues to Stevens and David 
Souter also appointed by a Republican president and replaced by a 
non-White [Sonia Sotomayor] in a Democrat administration) as heroes 
of the hopeful non-White future. Their principled sense that ideas 
matter and that race and ethnicity are not at all important is exactly 
how the multicultural left wants all Whites to behave — WASPs as the 
proposition ethnic group heralding America as the proposition nation. 

This devotion to universalist ideas is a strong tendency in the liber- 
al WASP subculture that has been such an important strand of Ameri- 
can intellectual history.!! (The exception was during the 1920s when 
the Protestant elite sided with the rest of America when they led the 
battle to enact the immigration restriction law of 1924 which drastical- 


10 Jeffrey Toobin, “After Stevens: What Will the Supreme Court Be Like without 
Its Liberal Leader?” The New Yorker (March 23, 2010). 

http:/ /www.newyorker.com/reporting /2010/03/22/100322fa_fact_toobin?curr 
entPage=all#ixzz0tJ]XKtDE6 

1 Mac Donald, “Eric P. Kaufmann’s The Rise and Fall of Anglo-America.” 
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ly restricted immigration and explicitly attempted to achieve an ethnic 
status quo as of 1890. Even then, there were substantial numbers of 
WASPs who opposed immigration restriction.) 

In the 19th century, this liberal WASP tradition could be seen in 
their attraction to utopian communities and their strong moral revul- 
sion to slavery that animated the cause of abolition.!* Ideas matter and 
are worth fighting for, even if more than 600,000 White people died in 
the battle — ”Let us die to make men free” as the “Battle Hymn of the 
Republic” urged. They had the idea that people are able to fashion 
moral ideals and then bring them into being as a result of political ac- 
tivism, a view that is certainly borne out by contemporary psycholo- 
gy. They were individualists who saw the world not in terms of in- 
groups and outgroups, but as composed of unique individuals. Their 
relatively tepid ethnocentrism and their ethnic proneness to moral 
universalism made them willing allies of the rising class of Jewish in- 
tellectuals who came to dominate intellectual discourse beginning at 
least by the 1930s. Even by the 1920s, the triumph of Boasian anthro- 
pology meant that appeals to WASP ethnicity would fall on deaf ears 
in the academic world. 

Libertarianism thus fits well with this tradition. Indeed, Eric Kauf- 
mann labels one of the 19'*-century liberal American traditions “liber- 
tarian anarchism,” typified by Benjamin Tucker, publisher Liberty, a 
journal devoted to unfettered individualism and opposed to prohibi- 
tions on non-invasive behavior (“free love,” etc.). Moreover, as noted 
above, libertarianism is nothing if not strongly principled. Indeed, lib- 
ertarianism is addicted to its fundamental principles of individual 
freedom no matter what practical costs may result to self, to others or 
to the society as a whole. The sign of principled behavior is that other 
interests, prototypically self-interest (paradoxically enough in the case 
of libertarianism), are irrelevant, and that is certainly the case with 
libertarianism. 


12 Kevin MacDonald, “American Transcendentalism: An Indigenous Culture of 
Critique.” The Occidental Quarterly 8(2) (Summer 2008, 91-106). 

http:/ /www.kevinmacdonald.net/Gura-Transcendentalism.pdf 

18 Kevin MacDonald, “Evolution and a Dual Processing Theory of Culture.” 
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Is LIBERTARIANISM A JEWISH INTELLECTUAL MOVEMENT? 

Finally, we must ask, “Is it good for the Jews?” Simon Lote notes 
that libertarians tend to be “cosmopolitan White males [who] are led 
by a smaller but more eminent group of Jews who are attracted to the 
political philosophy for entirely different reasons.” Jews are attracted 
to libertarianism because 


[the] cosmopolitan universalism at [the core of libertarianism] is 
a mighty ideological weapon to weaken White identity and loy- 
alty and so ensures that Jewish interests are better preserved and 
advanced. After all, if one regards property rights as sacred, the 
idea of breaking the Jewish stranglehold over the media by gov- 
ernment anti-trust legislation would be considered abhorrent. 
Libertarians also tend to be in favor of massive non-White immi- 
gration which is also favored by Jews as an ethnic strategy aimed 
at lessening the political and cultural influence of Whites."4 


Indeed, Trudie Pert begins her essay with the following quote from 
The Culture of Critique: 


Jews benefit from open, individualistic societies in which barri- 
ers to upward mobility are removed, in which people are viewed 
as individuals rather than as members of groups, and in which 
intellectual discourse is not prescribed by institutions like the 
Catholic Church that are not dominated by Jews.!° 


Libertarianism was not reviewed as a Jewish intellectual movement 
of The Culture of Critique, although the discussion of the Frankfurt 
School as a Jewish movement in Chapter 5 emphasizes that it pathol- 
ogized the group commitments of non-Jews while nevertheless failing 
to provide a similar critique of Jewish group commitment. It noted 
that 


a common component of anti-Semitism among academics dur- 
ing the Weimar period [in Germany] was a perception that Jews 


14 Kevin MacDonald, The Culture of Critique (Blooomington, IN: Authorhouse, 
2002; originally published by Praeger [Westport, CT, 1998]), Chapter 7. 
15 Ibid., xxix. 
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attempted to undermine patriotic commitment and social cohe- 
sion of society. Indeed, the perception that Jewish critical analy- 
sis of non-Jewish society was aimed at dissolving the bonds of 
cohesiveness within the society was common among educated 
non-Jewish Germans, including university professors .... One 
academic referred to the Jews as “the classic party of national 
decomposition.” 


In the event, National Socialism developed as a cohesive non- 
Jewish group strategy in opposition to Judaism, a strategy that 
completely rejected the Enlightenment ideal of an atomized soci- 
ety based on individual rights in opposition to the state. As I 
have argued in [Separation and Its Discontents] (Ch. 5), in this re- 
gard National Socialism was very much like Judaism, which has 
been throughout its history fundamentally a group phenomenon 
in which the rights of the individual have been submerged in the 
interests of the group. 


Further: 


The prescription that ... society adopt a social organization 
based on radical individualism would indeed be an excellent 
strategy for the continuation of Judaism as a cohesive, collectiv- 
ist group strategy. Research ... on cross-cultural differences in 
individualism and collectivism indicates that anti-Semitism 
would be lowest in individualist societies rather than societies 
that are collectivist and homogeneous apart from Jews. A theme 
of [A People That Shall Dwell Alone] (Ch. 8) is that European socie- 
ties (with the notable exceptions of the National Socialist era in 
Germany and the medieval period of Christian religious hegem- 
ony —both periods of intense anti-Semitism) have been unique 
among the economically advanced traditional and modern cul- 
tures of the world in their commitment to individualism. ... The 
presence of Judaism as a highly successful and salient group 
strategy provokes anti-individualist responses from [non-Jews]. 

Collectivist cultures [like Judaism]... place a much greater em- 
phasis on the goals and needs of the ingroup rather than on in- 
dividual rights and interests. Collectivist cultures develop an 
“unquestioned attachment” to the ingroup, including “the per- 
ception that ingroup norms are universally valid (a form of eth- 
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nocentrism), automatic obedience to ingroup authorities, and 
willingness to fight and die for the ingroup.!° These characteris- 
tics are usually associated with distrust of and unwillingness to 
cooperate with outgroups.” In collectivist cultures morality is 
conceptualized as that which benefits the group, and aggression 
and exploitation of outgroups are acceptable.!” 


People in individualist cultures, in contrast, show little emotion- 
al attachment to ingroups. Personal goals are paramount, and 
socialization emphasizes the importance of self-reliance, inde- 
pendence, individual responsibility, and “finding yourself.”18 
Individualists have more positive attitudes toward strangers and 
outgroup members and are more likely to behave in a prosocial, 
altruistic manner to strangers. Because they are less aware of in- 
group-outgroup boundaries, people in individualist cultures are 
less likely to have negative attitudes toward outgroup mem- 
bers. They often disagree with ingroup policy, show little emo- 
tional commitment or loyalty to ingroups, and do not have a 
sense of common fate with other ingroup members. Opposition 
to outgroups occurs in individualist societies, but the opposition 
is more “rational” in the sense that there is less of a tendency to 
suppose that all of the outgroup members are culpable for the 
misdeeds of a few. Individualists form mild attachments to 
many groups, whereas collectivists have an intense attachment 
and identification to a few ingroups.”° 


The expectation is that individualists will tend to be less predis- 
posed to anti-Semitism and more likely to blame any offensive 
Jewish behavior as resulting from transgressions by individual 
Jews rather than stereotypically true of all Jews. However Jews, 
as members of a collectivist subculture living in an individualis- 


6 Harry C. Triandis, “Cross-cultural studies of individualism and collectivism.” 
Nebraska Symposium on Motivation 1989: Cross Cultural Perspectives (Lincoln: Universi- 
ty of Nebraska Press, 1990), 55. 

7 Ibid. 

8 Harry C. Triandis. “Cross-cultural differences in assertiveness/ competition vs. 
group loyalty/cohesiveness.” In Cooperation and Prosocial Behavior (ed. R. A. Hinde & 
J. Groebel; Cambridge: Cambridge University Press, 1991), 82. 

9 Ibid. 80. 

20 Triandis, “Cross-cultural studies of individualism and collectivism,” 61. 
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tic society, are themselves more likely to view the Jewish-non- 
Jewish distinction as extremely salient and to develop stereo- 
typically negative views about non-Jews. 


Pert’s article suggests that libertarianism functioned as a Jewish in- 
tellectual movement for at least some of its main Jewish proponents. 
(No one is saying that libertarianism is a Jewish movement to the ex- 
tent that, say, psychoanalysis was in its early years, when virtually all 
its practitioners were Jews. For the reasons indicated above, libertari- 
anism is very attractive to Europeans.) In order for a movement to 
qualify as a Jewish movement, participants must have a Jewish identi- 
ty and see their work as furthering Jewish interests. Particularly interest- 
ing is the animosity shown by Ludwig von Mises toward Christianity and 
particularly toward the Catholic Church as enemies of freedom. (One might 
also note Ayn Rand’s one-sided and impassioned defense of Israel and her 
denunciations of Arabs as racist murderers of innocent Jews indicate a strong 
Jewish identity and an unwillingness to condemn Jewish collectivism, either 
in Israel or in traditional and to a considerable extent in contemporary Dias- 
pora societies. She also remonstrates against the “racism” of U.S. foreign pol- 
icy prior to FDR, again suggesting views that are highly characteristic of the 
Jewish mainstream.~') 

For the reasons indicated above, there is little doubt that Judaism 
would benefit from a libertarian social order. In addition to lowering anti- 
Jewish attitudes, Pert notes that Jews as an well-organized, highly networked 
elite would be likely to be able to exploit non-Jews economically because 
non-Jews would not be protected by the state and because non-Jews would 
not likely be able to form cohesive protective groups in the absence of state 
involvement. (I have proposed that in the i century, voluntary associations 
centered around the Catholic Church served a protective function against 
Jewish economic domination, particularly the enslavement of non-Jews by 
Jews.” As expected, this protective society then attempted (and succeeded) 
in obtaining political power by seizing control of the state. 

In other words, these Catholics actively fought against a social order in 
which there were no safeguards against the exploitation of non-Jews by Jews. 
(To the extent that it permitted slavery of non-Jews by Jews, the previous so- 


21 “Ayn Rand on Israel and the Middle East.” You Tube video of a public inter- 
view from 1979. 

http:/ /www.youtube.com/ watch?v=2uHSvlasFvU 

22 Kevin MacDonald, Separation and Its Discontents: Toward an Evolutionary Theory 
of Anti-Semitism. (Bloomington, IN: 1stbooks Library, 2004; first published by Prae- 
ger [Westport, CT, 1998]), Chapter 3. 
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cial order was libertarian.) The libertarian rationalization of voluntary servi- 
tude is particularly noteworthy given the reality of Jewish economic domina- 
tion in several historical eras. 


